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1 Historical Moorings of the

Indian Society q

TRADITIONAL HINDU SOCIAL ORGANISATION

Traditional, Modern and Post-Modern Societics

A society may be classified as traditional, esoce o, o prslmoderm, Tradi
wional sociecy lays emphiasis on religion (and magic) in beliaviets] norms
and values, implying continuity (deep links) with a real or imapgined pas
It widely acceprs rinuals, sacrifices and holy feasts. Broadly spealting, trads
tional socety i described 25 one in which: (1) individual's seaus i
determmed by his birth and he does m?/(‘rwr F:rr.r{pni-i:l mobility; {2) 33..-/
divadual’s behaviour 15 govarned by cusfoms, tradfions, norms and valies
having deep links with the past. The social practices of prople vary only
sightly from generation 10 generation; (3) social organisation (mable pat-
tern of social relationships of individeals and sub-groaps witkin 2 SOTICTY
that provides regularity and predictability in socal inseraction) is basad

_en higrarchy3(4) kinship relations predominate in interactien and indi

vidialidentifies himself with primary groups; (5) individual is given more
importance in social relations than what his position actually sarranes:
15} peaple are conservative; [7) ecomomy is simple, L.e., toal eoo nomy- {and
a0t machine economy) prevails and is conspicuous and economic produc
tvity shave subsstence level is refatvely low; and (8} movthical thoughs
(and nor logical reasonig) predominates in society,

Modermty 13 subsiantial break with traditional society. Modern soci-
ety fncus=s on scidice and reon. According o Smart Hall (£ end
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Gay, 1996; also see O Diannel], Mike 1977:40) ix disyi
¥ viike, 0], the siv disvinctive o :
:Ef:a; of mﬂdfifhﬂ ZDﬂEl}' {Whl':_l'ttalm distingnish i frmr:f[;:dlillz:acl
mllm:e [mwril' : r Oecling jff religion and rige of o secular matsslies:
religious Eharartrmu:}ﬁ} The replacing of feuda] o i
Lty s-er"ncesl b¥ the cwner of land) by an EeanD _fﬂnnu_fﬂﬂ_
system provides the medium for exchar Ly

: 2e (in trade) based on larpescale
ﬂ 3 | el
preduction and consumption of commuodities for the market, extensive

uv.'n-cr:i]'llrp of private Property, and accumulation of o
term "flm (conomic characteristic), PIThe dominance
audmnr}r. over state and marginali
state/ pontical marters [political characteristic), {j}r"l'he decline of social
ﬂ_l't!tr based on simple division of labour and the development of new di-
vision of labour based on specialisation, the emergence of new clasies, and
Elwnn.j;eni relations between men and women {social characteristic). (5) The
forsaing of new nations (communities-ethnic of national} having their
own identities and tesditinns t suir their owa purposes, &g, rejection of
aristocracy and monarchy by France, Britain aceepring monarchy onby as
a symbol, Egypt rejecting monarchy and accepting democracy, and so on
{eultural characteristic), {6) The risc of scientific, rationalist way of look-
ing at the world (micllectal characteristic), Thus, while the traditional
sociery is characterised by rinual, eustom, collectivity, commuunity owner
ship, stamus quo and comimuity and simpls division of labour, the modern
snciery i characterised by rise of science, emphasis on season and eaticonal-
ity, belief in progress, viewing goveriment and the sate as essenial in
bringing about progress, emphasis on ecapomic development and com
plex division ef libour, percesvigg humaen beinps ax capable of acquiring
great contral over nature and environment and seeing world in terms of
dualisms or opposites. Post-modern sociery, or late modernicy; concen-
rates on critical awareness and is concerned about the dimaging effecrs of
applied science on gature, eavironment and humaqil}r. It pomis out risks
and unintended negative consequences of the pursin of progress. From
nationalism (pmphasised in modern society), it moves to the process of
globalisation. Instead of giving importance 1o economic development {is
in modern socicty), it gives importance to culture, Unlike modern society
{which sees world in terms of opposites or dualisms), post-modern sociery
views umities, similarities aud connections ag important,

Traditional Indian Socicty: Three Perspectives
ith the above concept and characteristics of traditional sociery, how ean
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Tndian society he sociologically perceived as traditionsl society? Thres
pempectiver may be used in sucialogically understandipng the tradiviomal

Indian socieey: fugciinnalis, Maskia, and social acion \Prurlcheims fune.

tionalist peespective i hased on the approach thar majnr social

institiitions and sub.syxrems fe.g., family, Liﬁip, ECONOMIE, £90,) x5 1o
meet fundamental g seals (like procreation, sodal support, produc-
nhian, rﬂmumptim@:’j'f‘m Marxist perspective is based on the approseh
that class confliet is a fundamental sacial forcemnd functioning of S0CIELy
i affected by clisies with conflicting intereste™ Weber's social sction per-
spective holds that individuals affecy and create society rather than society
atfects and makes individuals, or that it is not society thar forms and
structures the 'self's’ experience but the 'self® helps 1o create its ewn social

Experience,
T The first two perspectives are structural in nature, Le. they are pri-
marily eoncerned with how society affects mdividpnal and group
behaviour rather than with how mdividuals and proups creste seciery., (In
facn, the third perspectve is also viewed as structural) Thus, the sor of is-
sue a strictursl sociologist would be interested in je: how relimions beliedc
and values, or sciecce and reasoning, or caste and class, or family and kin-
ship group, or tol asd induarial economies, or indmadual’s socal-
structusal position alfect his/her chances of performing roles expecied of
hiem b the sociery. While funetonalism stresses consensus in social bee
haviour, Marcism and social sction persperctives stress conflic i sociesy,
Fallowing O Donnell (1997:6), the questicns which can be constructed
and answered ahour traditional Indin society with structural perspective
are: {1} how 15 soctety constructed; (2) how does = operate: (3) how are
surme proups in sociery more powerful than others; {(4) what conses socal |

chasge, (5} is socicty based on consensus or conthicr; and {6) whar s the re- ||

lationship of an indiadual 1o socew? We will analyse radivional Tndian
SoCKELy 11 terms of these six bates.

TRADITIONAL HINDL SOCIETY:
BASIC TENETS AND DOCTRINES

Hiilii View of Life: Karma and Dharma

Belore answering the abave mentioned questions pertaining to the tead'-

tional indian society, let us examine what was the Hindu view of Life ‘n

the Vedic thought? This view was that nan i altogether camposed of ac-

sired (Barma). As are his desires, so is his discretion/insight (kratu); s is hs
discretion, so are his deeds, as are his deeds, 50 is his destiny. Henee, if a
man has left any desires in him whle he lives, he takes birnth again, but =
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o lesires are left in him, he becomes one with Mrebiig {Ged). Under the
circunistances, ane must eradicate discretion (ratt) in arder 1o clestroy
his u:_l-as::-:s. [t 5 desire that binds a man to this world and makes Lim Lable
to bisth and death. Karnas (deed) is, chus, only a connceting link berween
desires and rebirth. Hence, on geming nd of desires, the mormal becomes
immortal sod aitains sabvarion {(mapkga),

It will be wrong 10 Liold that this is the ouly view of the Hindu phi-
losophy. In fact, the Hindu literature presents varied approaches to
ubimate reality. One approach was made ar 4 liter stage in the Gia to the
problem af dispensing with desives. 'The Gie presents 2 new philosophy
of life—the philosophy of kanres, The Gits i ssted on sublimation rather
than an eradication of desires and thar was to be done by knowing the
erie nature of burres (Kapadiy, 1972:1814),

The Hindu philosophy believes in the continuite of the present witl,
the pasi in which it is rooted, and its projection into the fuure. The
_F-l.'udu respect for tradition hay a purpose. i secks 1o achieve homogene
ity and harmony of thought The different phases merely represent
differences in emphasis in different historical periods. For example, truth
is dharma in Satyayuga, yuna (merifice) in Trarayupe, jnana (Enowledge)
i Dheaparaysps, and dana falms) in Kafiywge. The Fliodu philosophy slso
believes in certain thealopeal ideas such s pins, pum, disrma, ctc. We
will discuss tliese idpay 2 bavie wenets of Hinduism.

Basic Teners of Hinduism

Fomang an tlie basic 1enets and the normative pnnciles of Hinduism, it
may be said that Hinduism belicves in equalivg birpsi and sebrrb wdeas,
miokshe (salvaton) as the ultimate goal of life, toleration 25 andividieal
character, non-vialence as smportant feaiure of social life, and the merger
of indvidual soul inro the ultimare soul? Singh (1973:31) is of the opinion
that the normative principles of Hinduism are based on belicts, idealy and
logic of permissvrness (permassion that 1t shall e done), liberalism {ien-
erous and froe views, opinions and principles), being and becoming,
creation and destruction, hedonism (belief that pleasure i the chief goal),
utilitarianism, and spiritual ranscendence {outside the range of human ex-
perience, reason and descoiption, eic.) Broadly spealing, the basic tenets
af Hindussm may be deseribed as below:

Thealogical [deas

[findusm believes in certain theological ideas (2 series of thearies ahout
the nawere of God and of the foundations of religious helief) such a5 .
narazma jrehicth), immomality of atr {soul), papa (sin), pemya N,
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haromg (deeds), dharms (morality], and seoksfe (ddwasan), The wdea of
o teanchies @ [lindu that be i bam ino o partieslar social granps
{-;,J,-&‘Tt-“fum]:}-’} because of his decds he pn.‘l'l.-.r.'lu-.--.l i his PEEVICLE life
{Fmﬂu I;.uma.] The wlea of dherrma telly hien (hat o he [ollows B .q-.ia.{m'ds
in the present birth, e will be born in a high socul group in the next
harth. The idea of wakabs remincs bim that his pepa and Pl will deter-
mine the relexse of by soul from the ehain of Birdy il desth:

Pallution and Purity

The wdeas ot pni|||l!inr: ane Pﬂ'l'il_‘-' are '.'t.]_1i.|"':|' iri1pnrr.1nl: i Fhinchiism,.
Though the niles of pallution and purity very from fegion to region; yer
they cower a large sector of life everywhere. They are iInpormant in-com-
mensal relations, in touching or mamtamny, physical disance from the
members of osher group. in intercaste masmages, and i personal life of
an individual on occagons Tike birch, marcage, memstroanon, desth, of
fering, prayers, cic, The concepr of pollurion is refased 60 birth and act o
deaniiness. A person has to undergo  purificitory rve, smple ar clabo-
rate; according to the scriousness of the violation of miles of pury. Tn
such warmers, it s the caste counal that takes the necessary dissiplinary ac-
tiom

Hierarchy

Hierarchy in Hindosm easts m ierms of (3) 2 division in surnas sod
castes; {B) in charismatic quabities (pasia) of individials {the highest 2nd
mdt virTuons being ceitee, thal i virtues associaced with sages and the
Brahming, followed by rapes; that 15, commatment To action and power as
anribted 1o ings and Ksharrivas, and camas, the lowest i hierarchy, 25

‘gociated  with ‘dullness and profane mndmations); zed (g m values

regarding life-goals, like kama (thaz is, purssic of sex and material goals of
sensory enjoyments], e (that is, achieving wealth), dharme (thae is,
meoral obligations in sooal, religous. and colraral reslms), and moksha
(thar is, pursnit of salvation fram the chain of birth and rebirth}.

Tdol-Worship

The most noticeable cammon feature of Hindu religion is its belief in
idel-warship. The worthipped idol is not uniform but it varies according
1o the sect, Fach sect keeps its idol (Krishoa, Rama, Shiva, Ganeh, Hanw
man eie.), in o separare temple and worships it on specific occasions. The
idea of nov allowing Maleephes (including Mudims and unrouchables) in
these temples was more in the nature of protecting the temple from pollu-
taon eather than eonfrontation with anather religion,
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Monalithic Character

The major characteristic of Hinduism is that it is not a vniform mono-
lithic {.singllr:_Gmi_‘J religion; but a juxtaposition (placing side by side) of
flexible r:hgl?us sects, This flexibility is its srengsh, allowing the exisi-
ence even of non-caste, anu-Yedic groups, denyin roval of the
urjunctions of the Dharmashastras, . Tk

Tolerance

erating i?pininllﬁ, beliefs, customs, behaviour, etc. of other religions,
castes 15 an important feature of Hindu religion. But is Hinduisin really
tolerant?! Ohne view is that Hinduism 15 a secular and tolerant philosophy
as it embraces within its fold different cults and sects, even as all Hindus
swear by the common (Hindu) divinities. The segregation of communi-
tics and the relatively distinet relipious identity of these led o the
possibility of each group leading a comparatively separate existence, The
clash could only come in the competivon lor patronage, This explaing the
notion of tolerance 1n Hindu religion.

But there 15 also 2 group of scholars which refers to religious intoler-
ance of Hinduism. Tt refers to sectarian rivalries and conflicts. Initially,
the Shaiva sect persecuted Buddhists and Jams. Buddhist monasteries were
destroyed and monks were killed by Mihirakula and Shashanka in the
northern India in mid-first millennium A .D. The rewriting of texts from
Vaisnava perspective was another form of religious intolerance because it
was done only 1o correct the Jaina perspective. Even among the ascetie
groups, hostility was known to exist berween the Dasnamis and Bairagis
over the question of precedence at the Kumbh Mela. Such antagonism
was not that of the ‘Hindu® against another religion but that of a particu-
lar sect towards other sects.

Segregation

Yet another characteristic of Hindu religion is that it supports the segre-
gation of castes in social relations, worship and religious beliels. The
nature of segregation depends on the status of varnas/castes which were
created from the body of pirusha (Brahmins from his mouth, Kshatrryas
from his arms, Vaishyas from his thighs, and Sudras from his feet), The
argument given against this is that it was only certain sects and certain
prominent Brahmins, the most prominent being Shankaracharya, which
believed in such segregation. But this argument is not correct because all
Hindus believe thar membership in a particular group is determined by
birth and not merit. However, it is said that various sects in Hinduism
conld not have fourished and would have decayed if intellectual positions
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had been entirely determined by birthina particular group.

Non-wiolence

Hinduism is characterised by non-vialence: However, a question 15 raused:
Does Hinduism really believe in nonviolence? One school accepts that
Hindus are non-violent people, but other school maintains that religious
violence is not alien to Hinduism. The message given in the Gita is surely
not noa-violent, The emphasis on sacrifices is surely not based on the
ideal of non-violence. But then Bhakei cult, predominant through the sub-
continent by the seventcenth century, surely was aganst the use af
violetice,

It may be said that non-violence was charactensed in Hinduism only
after devotional and rimual aspeet of Hindursm was emphasised, or Vazs-
navism and Sasvesm cults emerged after the rwelith cenmury AD., or
devorional-liberal traditions grew in the fifteenth and sixteenth centuries
A.D. with the emergence of saints (bhakras) like Fabir and Tulsidas in Ut
tar Pradesh, Guru Nanak in Punjab, Claitanya in Beagal, Meera Ba in
Rajasthan, and Tukaram and Ramdas in Maharashtra. These saints not
enly carnied religious beliefs to the people in their own languages but
they also changed the riwal-ridden religious beliefs into simple humanis-
tic values, eriticising orthodoxy.

Purusbartha:; Values of Hindu Culture

Hindu culture centres round four values: kama, srtha, dbarma and smok:
dhe. Thit four-fold value order is based on the understunding that the
huntan personality has many needs (see, Kanal, 1955:8). Man needs Food
and sex, power and property, and human society and relations with the
universe, i.c., human society. The satisfaction of bodily needs is kama.
The satisfaction of needs of power and property is arthe. The satisfaction
of needs of social order is dharmae. The satisfaction of needs of on- iess
with the universe is moksha.

Fama, in its peneral sense, means the desire for pleasurabie exsen
ences through the five senscs of sight, hearing, wouch, taste aud =uell
under the guidance of the mind, The question may be raised: ' secling
the pleasures of body good? The answer is that pain and sufferirz is = it
self bad. Today, just as we are all agreed that misery and poverny o the
masses be removed by preventing, and treating their dmr_ases, IR
their economic Jot, providing them housing and ru:nfzunnal ere, fasly
ties, smilarty body pleasures also reduce man’s sufferings, For _u_ml_ple,
tasty food gives pleasure but if it causes indigestion and becormes :=i:-ous
to health, we have pain of il health. To achieve pleasure of heaitr, we
stop taking spicy food. Thus, pain caused by one pleasure is e A by
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another pleasure through the prnciple of slection berwesn competng
pleasares. Where the sense satisfactions are nen puicded by the imind, s
aot ke at human level, Human society has developed the objects of
sense satisfaction. We have developed cockery, fashions, picnic sites, gar-
dens, masic, art, and 50 forth. All these developments are progress in the
satisfacnion of kama. Kama includes sox pleasies too since it is a Traelilye
pleasure. Freud has also held that all bodily plessures mamre inro sex
plessres. Thus, kasia is 4 value which refers 1o satisfactions through the
sendes.

Ariha 1 the necd of haman personality 1o scquire power over nature
and man The chnguest of Everest and |_1::_1:rr_:l o floods, Tamines and epi-
demics is an expression of 2 desire for power over nature. Science is an
expression of a desice for power over nature while wealth isa form 6l
power aver aatute and men. T'oclay we speaks ol power polities. The ideals
ol dictators like Mussolios and Huler were not sense plessures but power
over the plobe. The declaration ol live muclear powers {America, Russia,
Busrain, China, and France) i 1998 thay they will not destroy their mu-
clear weapons and asking India (which had conducted Pokhran tests in
My 1998 purely for national security reasons) to sign the CTBT was the
expression of @ deire of power over the globe. Indian culture views snch
desires a5 #rmha.

Artha is both a desire for powrer over nature and man and akso a desire
for wealth. I this deare valaable? If yes, why do we condemn capitalism
and power politics? Artha becomes evil when it spurns all other demands
of human narure, when it 15 not controlled by righreousness, i.e., by con-
sderation of others’ nights, or others’ needs of personality, The modern
progress of Amenca, Russia, Europe, etc, in science and industry is due 1o
artha, We cail iscir civilisations materialistic because they are engrossed in
conquest over nature and man. Tf artha is allowed untestricted play, it
may destroy its own achievements and lead mankind to final extincrion.
The ethical principles of dharma must control the serisuous, economic

and political cravings of man.

Dibarma stands for the principle of intepration that works through
the entire gamut of life in the individual, in the community, and in the
world at large. Anything that brezks up the integrity of the individual
and society 18 adbarma. Dharma, thus, refers 10 duties which individuals
must fulfill if society i not to disorganise. Just a5 a college/university has
rules for teachers {taking classes, completing courses within a specific pe-
riod, erc.) for students (anending classes, paying fees, taking examinations,
etc), and for administrative and ministerial staff (maintaining records,
conducting examinations, and so on), and, adherence 1o rules by all the
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elements keeps the system stable and any deviation leads vo collapse of the
cntice system, in the same way all ndividuals in sociey have duses 1o
Perfm'm. What guix:h: these diries are customs, conventions and |awes,
Thinkers hike Mamu, Ramaouja, etc., have weiked of thes duves in
Dharmishastras to repulaie human relations and have considersd them
valuable for our existence, enjoyment and evolution

Ta Indian culture, whar underiines thess duties, sccording to Kanal
{1555) are: {3} vernashram dhanras or visheshe dbarmes (b) sadbarar diar
s OF sartariye dbarmias. The varmashnan duties are divided in four stages
of life: student life, family Tife, retired life, and life of renunciation. These
are-alsa related 1o professional roles. Sadbaran dberse sefers 1o common
duties not artached 1o one stage of Iife or professional role, &g, refraining
from thefr (armed), restraing of anger (alrodha), forgiveness (Rshama), re-
fraining from injury to living-beéings (abims), cleanlinedt (homcha)l, and
truth (sery). These (tortaniyg) duties are duties of man 1o man.

Diharma alzo includes v (duties and virmes are different). "Dury’
refers to dction and *vistue’ refers to inner disposition of mind, For exarm
ple, preventing a person from indubeing in illicic sexual acts is o dury and
being free from sexual thoughts is-a vinue. Since virme is punry of mund,
virruous life is higher than performance of dury. To be good is better thar
to do good Duties are performed withour much thought abou whas
makes them pood. Virue leads w reffection over right and wrong. Dutics
represent conventional morahity and virtues represent myflecime morahiy,
There is a dilference between a son who loves his parents and 2 son who
just provides cconomic support to his parents. “The larer doss what the
society prescribes as his duties toweands his parents while the [ormer per-
forms many acts of kindness which are not prescribed by the saciety.
Virtues are dynamic whereas duties are staric, Bur duties Tead 6 virties,
Dharma helps to keep society wgether, viFlues create ntegrity i aur
mil‘lﬂﬁ.

Moksha refers to a state of Rheration or freedom. Shankars distio-
guishes between Mubba Projojanas er uwlimae ends and Gowsia
Propopanas or secondary ends Desiring anything for irself i called Aok
kys Proyofana but achieving some for Mukbys Proyojana 15 Goiegg
Proyojana, Pleasure is a case of Mukbya Proyojana whilc training for a =h,
and earning of money arc Gowna Proyojana. Shankara holds that plezsive
15 of two kinds: empirical pleasure and wanscendental pleasure, The “or-
mer comes through the medium of our body while the Tatter is spirivugd
pleasure. Moksha consists in the realisation of the ideneity of the soul 2ith
the Brabma vr total redlity .

Hindu culture prescribes two stages in avaining moksha {liberation):"
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Praveiti Marg and Nrortri Marg. The former s a stage of regularteed saris
faction of bodily nesds and consists in the enjoyment of desirsble abjects
of the world, while the Liter consing in developing varrapie or detach-
ment trom things of the world The t=o stages are conmtinuous, ooe
leadling to the other. {see, Kanal, 1955),

Ashramay: Stages of Life in Realising the Ideal of Life

Ashrantas are the stages of life which provide training and environment
for realising the ideal of our life, There are four asbramss in all
Bratmnacharya (student life), Garbustlr Hamuly life), Varnsprastha {retired
life), and Sanryusa (life of renunciation). The first two provide the train-
ing anad environment for the Prevriti Marg and the last twe for the Niorm
Marg of development, Each stape has its own specific duties {Fishehe
Darmas). We will discuss the duties of 2 garhoths (householder), 3 stadent
(Bratmmacharin), a retired person, and a renunciated person separately
Just as aefrramrar refer to specific duties in life, sermas reler to duties pelated
10 tho four ]‘lhltﬂiiiﬂﬂll rinbes in life: the |:r|:r[r_|.ur|n of u'h1||qnh|p. o e
fence and administration, of production and dustribution, and of unskilled

labour. Thus, along with asmamas, we will analyse the sersas poo
BTJMM'}MF}I Ashram: Tt is a specific period of education for 2l
young persons before they can prow independent to work foe Tife, At
home, a child pets education in how 1o ear, walk, talk, dress. meet ather
peaple, and behave in their presence. In some castes and commmnizies, 1
child also learns how 1o plovgh land, make dhos, do pottery work,
wonsmith's work, goldsmith's work, carpentry work, and o on. But he
does not get education in reading and writing or skilled and profesional
training. He gets this education from teachers (gurm) During this periesd
of education, he has to follow some wdeals and live 1y a specafic environ.
ment. In the ancient past, schools were boarding schools where a child
was admirted at the age of 812 vears, afier following certain ceremonies
and smparted knowledge, skills and crafrs, general and physical education,
anel training in logle. What was imporant was ‘eomradeship’ between the
teacher and the taught, skills, knowledge and dedication of the reacher,
and commitment of smdents to cértain values and weals. The studems
were taught discipline of life during this stage and were asked 10 take four
vows of sexual punity {to check sex indulgence), amplicity m food and
dress (to generate a sense of equality, fraremizy and isdependence), re-
spect for ‘LE“I. obedience 1o the reacher (to create discipling} and enjoying
selbexertion in acquiring knowlsdge and offering prayer (reciting hymns
and meditation) for the cooperation of the divine powers. Thus, chasisy,
simplicry, bard work, devoticn 1o knowledge, and spiritual reality were

g
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b srudent life.
e r:'lfmﬂr % ) .r‘.:':mlr: This peniod of life covers an active pet woxd of of
2 - :

fective membership of sociery and covers 25_ years ol I:}::If::: II‘F},!: i.jip.ﬂ
vears of educition. 'This is houscholder's life, a married life j "
i doredd one which was performed for moksha or lina
MArTIAEE Wik COnsen : i SRR
liberation and inteflectusl companionship through the per :
heusshald duties, including upbringing af ch:l.d.mt and n[f:_:ﬂug revers u;r
(dhractha) to ancestors. Thus, by developing virtues of purity af im-u'!l. I
delity, chastity and mutual Jove, marviage 15 raised from being merely a
biological association. Indian cultere considers marriage oot “‘:"Itl:" k)
smociation but # sbsolute oneness. The marriage cepemony I.u_nds o man
and 2 woman into 2 single complete being of which one halfl & the man
andd the other half is the woman. The oneness ls not'to last .I'br_d MFHM
bt it is 1o be continuous birth after birth. Thus, since marnage is I[cu‘
spiritual ends of oneness {as different from union motivated by biological
anil social ends), it it regarded as o secrament and not as 4 contract.
Vanagrastha Avhrane: Alier the responsibilities 1o children are over,
the parents are expected 1o take to social welfare work, so thay lll.lf"_ll' do
ol feindin rnl.rJ.rl]m| in sriod [a.ll.n.'hl!'lchl}. The idea iv not o retire to
forests and live in a place away from human habimion but o live in vil:
Leges, away [rom thickly populated cities, Thus, the idea of third stage is
to ||.r'ﬁ.'||.:lp a new level af imterest and sction and not rm:'u']:p a retirement
into a parmicular place. The idea also in that people in far off Fl'““' {vil=
llﬂl"!-] will Kl an gpportunity o copdull for their Pm!‘llmru. those wha
have spent their best years in that feld, Even kings and sulers visiced re-
tired people for similar purposes, Thus, sanaprasha people were superior
giides oo tocial problems, The retirement of the old people [;.Elpr__.ﬁ_-';_'.l
years of age, which is not a fixed age but is an average ape which permits
wariations) aler giver an epporunity to the youth o make expOriments
.mrt amnihute (La) I!u- v.'lrir_-l,y .;|m._| F;.I.'!’! Tiesn n!' ii.ﬁr_ vEl’j’ ],ur, fcqimjnmn uF
the “old” degides the opportunity to the young of initiation into new fields
of activity, Vanaprastha stage does not expect hushand and wife to break
up their relationship. It is left 1o the option of the couple. But they are ex-
pected o lead an austere and aseetic life. The cultural importance of this
third stage is that after enjoying physical pleasures when the body ages, &
person experiences 4 sense of frustration and 3 sense of degenericy, One
wishes 1o return 1o bodily pleasures by amificial stimulation. By retiring,
one i saved from frastrationg, The decline in hin[ngiual urges (vex, self-as
serticn, erc.) i eompensated by interest in human welfare.
Samyasa Asfram: Samyasa is the fcal stage in Tife's growth, Tv differ,
from the TG SLage it TWO rr'l-]'.icv:l.r-—'in the rim-'r|npmon: of frter
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esiy and in the development of sotioeses. Whils the dominant interest in
grwhasibya stage i the lamily, in canaprashe stage it i human society s a
whale, 1n Errmhaka stage, the interest i the Universe with i umiversal con-
scipusness. Interest o the eniversal comstiossmens s dentification with
toral existence in its decpest being. A regands motivation in grabustys
slage, the imdividual = motivated 1o M‘!‘k dll,- Interest n‘F mcmhnn |1r[ 'F:lm-
ity, while in the wemapraths stage, bi is motvated 10 work for the
interent of 4 particular growp or community or lnman socieny. Tn bath
cascs, if ntorests ane achicved, the grabusefi and the tusrtaprastie fowl bappy
and experience plesure; if not, they feel unhappy and experience pain.
When motivation is related to an end, siccess or failure in them leads to
pleastire or pain respectively, Such actions are callod imtrrrsed acrions, ie.,
actrons inspired by Truit of action. Coatrary to these, action in seyass is
disinterested action. Let us take the example of speaking uruth. A person
has 10 loge by it. One does it (speaks truth) viewing it as a dury or a com-
pmiand that comes from conscence without the caloulation of gans or
Tosses, or cven at the cost of his life. Oaly a snyard will be motivated to
periorm a disinterested action which is not desirons of any Fraits here or
hereafter. The simple dresy of a samyasi symbolises the ideal of life for
which he stands and lives. A syt surrenders home and possessions he-
caust: he perceives the whole Universe as his home, He & above fears,
passions and futred. Thus, semyass is not a life of inaction but a life of ac.
tiem risen ta the highest level of motivation and widest interest.

11 may, however, be noted that these stages of life are meant for aver-
age persons. These are not necessary for a genius or for an extraordinarily
gilicd person. Persons like Tapore, farud Charles Dickens) never went to
school. Persons like Shelley and Wordsworth did not have much college
sducation and yee they were master poets, A pemius can by-pass any
stage(s) and reach the highest stage.

Varnas: Four-fold Order of Socicty

Varmz order isdifferent from the caste system. While the latrer is believed
to be the greatest blot on Indizn culture, sinee it has divided the society
into conflicting camps, perpetrated harsh sufferings on 2 large section of
the Indian people, and has made social justice diffieult, or has proved so-
wially monstrous, pelitically  suicidal, morally obnoxicus and

ccmmmica.lly disastrous, the l:}rnler 15 the division of pm[.l'ﬁe into groups ]

o the basis of aptitudes and ahilities and vocations. The :Ipiittfd:ﬁ al:'.l.d
abilities are classified as those (1) for scholarship, (b} for admuusltmm::
and defence, (¢) for production and distribution, and (d) for unskilled |a-
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baur, The first gronpof people cune o be fi-_ni'ﬂ Eraforias who Were on-
gaged priesily hunction, rﬂ.-arhing.. ::ud:c‘t_ﬁé‘ i 'l{:n: ..:,.?cnnl;g grotip
keibetriyucs, whe were engapsd ﬁghtma..ruhn;;. and admimsration; 1the
third group vawlnas who were sogaged i agricultore, srade and com-
merca; and the last group mdrar who were engaged in unskilled work
under the dicection of the members of other three grovps,

“The Brahmins have the qualitics of self restraint, austeriy, |_,n1::.I!r'. e
remity, forpiveness, simpliciey, wisdom and philosophic mesght into truth
and reality, The Kihatrivas have the gualities of courage, strength, firm-
gess. skillulness, charitableness, and adininistrative abiliy. The Vaishyas
have the qualities of hard work, intelligence, and quick decision-makng.
The Sudras fack abilities and aptitudes; hence they have to worls under
wthers” direction and accepr theirauthoriy and dominance.

The duties (dharmas) ol Brahmins are: offenny prayers, performing
ceremanies and sacrifices, snd teaching. The duties of Kshatriyasare: pro-
tecting people from external aggression and internal dismurbances as well
s EOVE [MInE them, p‘uni.s!ni:nf, the wicked and Cvl'.l-'-'ltl'ihutimr. Iﬂ:x“_nﬂ}? for
natwn-building instimtions. The dunies of Vamhyat are: dngaging in agn-
eulture, procuring commodities trom others and selling them, reanng
cattle and rendering help o the poor and the needy. The dunies of Sudras
are to do those Ii'nnr,:a which others want them o do. Sudras are not Por=
mitted 10 rexd Vedas or observe Vedic otes or - reoic mantras
{(iIncamlaticis),

Fl-lil.l;ﬂ 1! P‘E‘:an: Tor a ﬁm“r WS {“nl.lL.!ii.‘d Lo @ grmea n‘wml‘.‘:t&hi}.‘r h_||- Sat-
ifping the gualifications, any individual or 1 group could find a place in
any of the vermas, if he/it satisfied the qualifications. Thus, membership
of a teting was not determined by B bue by qualificsions. A Sudra be-
camme 2 Brahmin in hislife by sheer mern 2 Brabimin became o Sudra ifhe
did not study the Vader; and so also o Kshateya or 2 Vaishya The Bhag
el Crita also stares that the four varnas are conytituned on the principle
of gema, 1.6 natural and sequired qualities and character, angl baria, Lo,
calling and profession.

Some scholare have, however, maintaned that varma system wae 2
rigid as caste system today. A lew examples of upgrading of individ sals
mentoned in some early relieions books {say, of Vassha whi was hors
of 2 prostizute, Vyasa of a fisher-woman, Parasara of a low-born giel) =er
exceptions rather than a mule.

Castes
Castes in principle refer to division of people 1010 growps on the brims
birth and giving particular privileges to some groups and denying similar



I¢ \ Histovieal Moorings of the Indizn Socieny

privileges to others. These groups (ie, castes) have their own sifos, 1o,
their own way of life, their ieas of right and wrong and ther mstoms
and manners. The motive underlying the caste sysiem was racial wnd erh.
aic. Indis was subjected to racial invasion one after another. Fven at the
beginning of history, India congsied of peoplediribes of different races—
Diravidians; Mongols, Mediterranesans. Tacer on, peaple of wther races—
the Persians, the Greeks and the Scrthiars—sentled down m India, When
other countries (like Britain, Amenica) faced the racial problem by extes
mination, conversion (including converting; the way of life) and denying
all human rights (e.g, denying the protection of the law], India faced it by
adjustment process, 1.e., futual adiustment in & manner that each racial
group was able 1o develop its own pattern of lifc. To start with, the mi.
grant racial groups wers not rigid ia terms of comzensal, social and
warital, etc relations, in belicfs and customs, and were elastic 1o shefter
most of the indigenous populations of India bur gradually they became
rigid. Initiaily, the sumber of these groups was small but gradually, many
groups changed their callings as well as way of lifc and assumed new
names. These groups came 1o be known as castes {fatss) and their nuember
WAL on increasing. Fach caste, motivated 1o preserve its characteriseic
ways of life, imposed various social and coonomic rentrictions on ifiterac-
ton with others. Thus emeiped new and new castes, a5 well as the
division of castes into subcastes, By the Gupta pericd (300 A1, 1o 500
A.D), the caste system became vary rigid and the ascendancy of Brahmins
over alf :_'r:]'ler castes came 1o be established., Tt was this rigicity. Brabmins'
superionty and various restricticons unpased on the low caste Hindus,
that came to be attackad, starting with Buddha 1o later on by varlous
Bhagtas after the initiation of Bhakn movement, Bur (he [caste} system 1o
mained rigid ll the Britishers staried, in the last quarter of the 19h
century and first quanter of the 20tk century, the provess of industrialiss-
tion and with it urbanisation, and spread of education, and the sl
weologies preached by great scholars like Ramaknshna, Vivekananda,
Gandhi, ete, attacked the caste system, Today, the caste system has [os
much of its hold on its members, though it cannot be sard that the casio
system has disappeared or will disappear in future. Now that the caste §y5-
tem has come to play a crucial role in politics and the scheduled castes ancd
the backward castes, which form a good percentage of the total populs-
tion of our country have come 1o enjoy cerlain privilepes {like reservation
of seats in jobs, educational institutions, legislatures, ste, and gelting
scholarships, age concessions and so on), and new vested interests have
anisen, it appears that caste system will continue to exist i our socieky.
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INDIAN SOCIETY THROUGH THE AGES

Impact of Cultural Renaissance and Euﬂﬂhlfﬂl B
The Vedic philosophy of carly Hinduism was Il'lnu*'_-'lillf"‘ii Ty b ‘;I*M
and Jarmisme Though both developed i separate religions yet t?‘:}’_b
1]#‘-?.[3. roots in the Hindu radinen Jainism had 1Thb patronage of w al-‘;;
mercantile communny while Buddhism had princely A Eat‘
emphasised the value of conrinwity (predesination, rebirth and Leansmi-
gration] and criticised hicrarchy (belief in wirne andd caste b}jiwm}- ]'3_"-“-]]
rejected the dials of sacrifice in 1emples and talked of non-violence. The
membership of Buddhisn was open 1o all castes and both the sexes. B'{d-
dhism focused on soul Liberation through mirews (mbation), while
Jainism relerred 10 soul liberation through inculcation of a spirit of moral
virtues through self-resiramis. ln shory, it may be said hat Buddhism and
Jainistn have an atheistic world-view whereass Hinduism is based on theis-
e beliefs, In 3 way, Buddhism and [amism protested against some
important characteristics of 1Tinduism ke is rigid torma._lim.t, Tyrantacal
rituahsm, value sysiem based on hierarchy, supremacy of Brabmins, and
rehgious t’:rd:l.:x.lmc}r.

Hindua beliels and values were further affected by the preachings of
Shankaracharya {ninth century), Ramazujacharya (10171137 A1) thm
15, eleventh amd twellth centunes), and Madbavacharya (founieesnh cens
'I.‘ury]l.. whey established monastenies in different corners of the EOURITY for
propagating monotheism. Ramanuja fourded Vaishnava sect and gor fiol
lowers from [ains, Shaivities and low casiee The Lingayar sect in South
India converted many non-Brahrmins v the exclusive worshop of Shiva,

The devotional schools emerged berween the Glieenihiand the six-
weenth centuries which areempied to popelarise some new values in the
Hindu religion. Saints like Kabir (1440-1518), Gur Nanak (1469-1538),
Bamananda (fovrreenth and [ificenth rermnes) Chaipeaey (148= 35
Mira (1504-1550), Tulsidas {1532-162%), Tukaram and Ramdss, e1c, can-
phasizdd equalitarian and non-hicrarchical value system i Hinduecm
They also mad= effors towards liberalisation of the Hindu traditien =
nssynthesis with Islam.

Impact of Islam

Islam influenced Hinda ideals in the medieval period. Though attacks by
Mushms on [ndia had started in the tenth centary but 4t was more from
the fifteenth century onwards that the impact of Ilhmic cul vre om
Hind great tradition was observed. Islam does not believe in sdolwnr
shio. Te ' is monotheistic and noo-hierarchical, thar is, it beli=va: 5



